
So far we have seen that the existence of essential links between the books of Genesis and Exodus were to be found in the 
similarity of language between Ex 1:1 and Gen 46:8; the correspondence between the creation language used with 
reference to God’s covenant people in Egypt and that occurring in the creation account of Genesis; God’s covenant 
promises to the patriarchs, for example, Gen 12:1-3; 15:12-21; 17:19 -21; 35:9-15; etc., that he fulfilled in Ex 2:24, “And 
God heard their groaning, and God remembered his covenant with Abraham, with Isaac, and with Jacob.”  Today we will 
continue this important comparison by examining a fourth connection between the first two books of the Bible by 
examining  the report of Moses’ birth, Ex 2:1-10.  In so doing we are affirming that the fourth connection between 
Genesis and Exodus is seen in the fact that the birth of Moses is also recorded in the language of creation 
 Exodus 2:2 states, “The woman conceived and bore a son, and when she saw that he was a fine child, she hid 
him three months.”   The Hebrew word for fine is literally good, the recurring description of God’s assessment of his 
creation work: good was the divine pronouncement upon the creation of: light, Gen 1:4;  the earth and the gathering 
together of the waters, v. 10; vegetation, plants and trees, each bearing its own produce, v. 12; the sun, moon and stars, v. 
18; creatures inhabiting the skies and the seas, v. 21; animals, beasts and reptiles living on land, v.25.  Further, the 
Hebrew phrase for it was good, ki-tob, is applied to Moses, the fine or good child. [P. E. Enns, “Exodus (Book),” ed. T. 
Desmond Alexander and Brian S. Rosner, New Dictionary of Biblical Theology (Downers Grove, IL: InterVarsity Press, 2000), 147] 
 From the above, we can therefore safely conclude that the birth of Moses was no ordinary event.  It is couched in 
creation language to signify that God’s work through the life and ministry of this man will bring about a result having the 
ramifications of a new creation.  In addition to prior creation language certifying the organic connection between these 
first two books of the biblical canon – see our March 15 bulletin-  the unique language of Moses’ birth affirms that his 
leading his people from Egyptian captivity into freedom, is to be understood as a new creation of God.   
 The picture of Israel as God’s creation is further strengthened by the biblical language describing that nation as 
God’s son.  For example, the Lord God required Moses to command of Pharaoh, “'Thus says the LORD, Israel is my 
firstborn son, and I say to you, "Let my son go that he may serve me." If you refuse to let him go, behold, I will kill your 
firstborn son.'" ”   Ex 4:22-23.  “When Israel was a child, I loved him, and out of Egypt I called my son.”  Hos 11:1.  God is 
their Father who created, made and established them, Dt 32:6.  He is their Creator as well as their Savior, v. 15.  God also 
describes himself in maternal terms as the one who bore and birthed them, v. 18.   
 This very brief review shows that for reasons terminating in God alone and not by birthright or any other 
human factor, Israel enjoyed an intensely intimate relationship with Yahweh.  It was a relationship originating in the 
mercies of God, verbalized in God’s covenant promises to the patriarchs, and assuming an official form in God’s 
monergistic redemption of Israel in the Exodus.  It was there that the Lord God officially constituted Israel as his 
covenant people, his own treasured possession, that is, a people belonging exclusively to him as the object of his covenant 
love and fidelity, even a kingdom of priests and a holy nation, Ex 19:5-6.  It was in the Exodus that the Lord God, in the 
pattern of a fierce, protective mother, bore them on the wings of eagles and brought them unto himself, v. 4.  It was there 
that the Lord God gave birth to a new creation, Israel.  
  

  

   
 


